KARMA THEORY IN TIRUKKURAL

There are some common factors of belief among the religions of Indian origin. Soul,

rebirth, karma and liberation are those fundamental bases of all such faiths.

The other terms of karma are fate and destiny. The Purva Mimamsa School terms it as
‘Adhrishta’ which means the negation of ‘Dhrishta’ i.c., ‘not perceived’ to signify the aftereffect
of a sacrifice. The Buddhist school refers it as ‘Vasana’ to signify the aftereffect of the psychic
life.

Though karma theory is an inseparable and integral part of all religious philosophies,
Jaina philosophical thought explains karma theory in a deeper fathom. This is one of the
common topics of discussion in all Tamil Jaina literary works including three major epics, five
minor epics and all possible didactic works. It is hard to find a Jaina text without a single

mention about karma.

Karma is described as a collective noun for the particles of matter attracted automatically
by the mental, verbal and physical dispositions of a soul which forms an invisible layer over the
soul, yields results as per the intensities of the dispositions for the period of time intended for

such results and gets annihilated.

The word ‘Karma’ is derived from the root ¢ Kr’, (f), means ‘to do, make, perform,

accomplish, cause, effect, prepare, undertake’. The term ‘Karma’ denotes two different
meanings as under:

1. physical or mental activities

2. the subtle aggregates of the karmic matter.

Karma is also referred to as ‘Vinai’ in Tamil. ‘Vinai’ also refers to verb in Tamil. The

authors of Tamil grammar texts define ‘Vinai’ as follows:

“@femner eTarliLIBoug GCoupmieno OsmeTarmgy)
PenaTmisTene &reoowr® Czmrermid”

‘Vinai’, a verb is defined is that which does not take case endings and shows time

present, past or future.



This definition fits aptly for karma too. Karma is also that which does not have any
differences, social, financial or otherwise, with respect to the doer and yields relevant results at

the proper time.

The Jaina philosophy lists the seven realities (tattvas) as follows:

Jeeva - the living

Ajeeva - the non-living, i.e., matter
Asrava - the influx of karma
Bandha - the bondage of karma
Samvara - the stoppage of karma
Nirjara - the annihilation of karma
Moksa - the ultimate liberation

No ok ohE

“Jiva’jiva ya bandho ya, punpar pava’savo taha |
Samvaro nijjara mokkho, sarte-e tahiya nava ||”
-28.14, Uttaradhyayana Siitra

“© uPHb 2 uPeOOGHILD LjeuTeR I UILD LIT6ULD DeTHWILD
QeFufidi QF b  Fi'iyb &G afGLD 2 Ho
SIWITFis@L S QpPub FmasTds 2 epLliGLmpid
wied Fips s1_P 2_en_Cuimi @z Cser wh5Cz!”
-68,Ciop BB LjFTewTLD
Karma theory is discussed broadly in Tirukkural. In fact, there is a separate chapter
under the title ‘Oozh’ referring to karma in Tamil. Over and above the ten couplets in that
chapter, there are frequent references on Karma in other chapters too. ‘Theevinai accham’,
‘Vinai thooimai’, and ‘Innaa seyyaamai’ are the other chapters under which karma theory is

discussed more frequently.

The idea behind this paper presentation is bring out the relevance of karma theory as
expressed in Tirukkural in Jaina philosophical context with reference to other Tamil Jain literary

works.

The very first mention about ‘Karma’ is found in the first chapter itself, i.e., “Invocation

to God’.

“@wmer Cair @malenaru b Cayr @enmaiesr
Qumgpeir Cair Lyasp LRpSmT om ®”



-5, sL_a6T aumpgigl, HmEGSmer
The two kinds of dark karma will never approach those who sing the praise of God.

“efeneruiet prid afermifuw ojpPfafeir

PN GITEUGT HEWTL_GI (LPS6D BICOTGLD”
-Ogmev&TLIL wILD

“The original text is by the Arhat on attaining omniscience on annihilation of karmas.”

The following quotes from Tamil literature highlight the two broad divisions of karma:

‘DI BLomppLd SpwHuit Coed g BGss Perp
SOLIPPL SHOORTDI FouaIgFisd 2SS mer

@ @mealemels Lienseui @&6d e 1q gyLbL|e0mIG)amES
s 558 sL_ssefm smipsgl PerermerTGor?”

-1, HpESOLOLISLD
“SIHeiT LM LoBTSST S, B HUITEH G S{LIWILD Bed,
RLITH6IT Gl&TemeL Hama] STLOLD CILITLI @ened Lip&EHanlSSHL B
@wer 4 alenerser CFrng @evmealaigl SpGeng eTulHewT
LOH6IT OVFWI aubeaIgl 2 esTGL T, aumeTeul &TLILD HjedeOTeD ?”
-300, wGsngy sT@fWILD

“@|merP DpeepCFrd o fuiret pHufedevmest
LoheTLf afenaTsL (3 6TETMILD LOMIHENEOULTU GUITLOGST
@wer P 2_eaepCrym afuwieTO)B) Liwpg O\LILbLDTesT
OummeT R afpey STESTLIMT LjessTawn i ©_60&MmI HTessTLImT!”
- 27, 31p@|, GsemmLoesf

This couplet can be further interpreted in two different ways.

‘@’ is the root for ‘@empeussr’ and in Tamil it means ‘to wear away’. The person, who

has his karma worn out, attains divine hood.
These two kinds of karma are normally construed as:

1. the auspicious (punya) and

2. the inauspicious (papa)



To attain liberation the soul has to be free from both the shackles of auspicious and

inauspicious karmas.

Acharya Kundakunda in his popular Prakrit text, ‘Samaya Sara’, meaning ‘Essence of
the soul’, compares the inauspicious papa karma with the iron shackles and the auspicious punya
karma with the golden shackles by which the soul is bound in transmigration of births and
deaths. Whether the shackles are of iron or gold, it does not matter but both the kinds keep the

soul in bondage.

“sovanniyam pi niyalarh barmdhadi kalayasar ca jaha purisam |
bamdhadi evarn jivarn suhamasuham va kadarh kammam ||

-146 gatha, Samaya Sara

Prof. A. Chakravarti explains the above gatha in his popular translation of the work

‘Samaya Sara’, as follows:

‘A shackle made of gold is as good as one made of iron for the purpose of chaining a

man. Similarly karma whether good or bad, binds the jiva.’
“Sucinna kamma sucinnaphala bhavanti |
Ducinna kamma ducinnaphala bhavanti ||
-71, Aupapatika Siitra
“Auspicious karmas bring in beneficial results and inauspicious karmas bring in harmful results.”

The other way of interpreting this couplet is through the classification of karma in the

Jaina context.
The Jaina philosophy classifies the karma broadly under two heads:

1. the ‘Ghati’ - the destructible and
2. the ‘Aghati’ - the non- destructible



Each of the above mentioned has four subdivisions and the total number of karmas

discussed under the two main heads in all the eight subdivisions is 148.

The following are the excerpts from Tamil literary works with the mention about the

above classifications of karma:

“@rdwisrduyd IO prPLSCSL (B siw CsBSs LoewlGui!”
-LILr
“@rFwmis @mpafeners sigpsmui FGw”
-a¥6u #oCGLimgemesr

“CEFEmmgI sTHS6T; STliILg DsTHS6T; HHGH DPwils
QuDg Cseuevrd; CLigrged Gaeuevld - G\LIGwT wpBevTUt
uUDDGI HigG 6TLD LiTeuem et Higd! - 6TLD LITULD H|DDTed
DPpgl 2_&1 Goed FIB; wrenyud gPpIS; BpL Lig Gesr
-88, SdBBIPLESTS

“@Wps STHHET BreTeniow|ld P bS DsH5TS5CH
PenpbS BTOTENLOU|LD GTeTeUT [Fem60W|L 65T SATPTLI
LIphgI eupGl BesT Smauy Ligajeugl Qg1 261
Ppps peterwCGuir? Spaupss @uipensCGuin? omGar!”

-129, Gogh LOBSF LFTesTLD

“sr1d pretenio sL_pCHmus 5 sewL_uesr presrento pjewL_pCHmui B
Goug prerg b affisCamul [f afse prearens @RsCamui B
Gagz presteni 0&®FSCasmi B Caiq.60 @ettLid sL_Geomul Hest
Limg &weow LiewleurGp o & Liewfus eummeurGy!”
-807, Guogh LOBSF LFTesTLd

There are further classified in four divisions under each head, they are as follows:

Ghati karma:

N

This karma obstructs the true nature of the soul and is destructible.

Gnanavarniya karma - knowledge obscuring karma
Darsanavarniya karma - Faith obscuring karma
Mohaniya karma - Deluding karma



4. Antaraya karma - Obstructing karma
Aghati karma:

This karma affects the body in which the soul resides and is non-destructible but to be
experienced.

1. Vedaniya karma - Feeling producing karma
2. Nama karma - Body determining karma
3. Gotra karma - Status determining karma
4. Ayushya karma - Age determining karma

“Nanassavaranijjarh, damsanavaranam taha
Veyanijjam taha moharh, aukammarh taheva ya
Namakammarh ca goyarn ca, amtarayar tahevaya
Evameyairh kammaim, attheva u samasao ||”
-33.2.3, Uttaradhyayana Siitra

“Appo vi ya paramappo, kammavimukko ya hoi phudar ||”
-15, Bhava pahuda

“When the soul becomes free from the karmas, it becomes the supreme enlightened or
liberated soul”.

The above list of karmas find place in the following verses in the popular Tamil lexicon

‘Choodaamani Nigantu’ and also in the ‘Meru mandara puraanam’.

“betrasfi Dypfey s P wepGsed CaugafiugCsT®
gletgy Gonasefwin spub Qg r_i prw Cangdymiser
PSTDIDI SYpSITuid CUomfhs eTewT SHDLOTGHLD
@ ererreneu FipCHresT wimteusst wireuis@o @enmeucTrGio!”
-12 -87, @L_moewt Paewr®

“PCour® 3 GevrsLd geiremesr oy PHeTELImer HesTm
LODIFEEF QVFUILYLD EHTRTSSTL S WiTegewTLd 6umeresr
eTPuLD &Ml @)FesTiq6d GRESTIGT [bEhd GRETMH'GT DAPSLD LhPF
QFEPwipT ewaugsed REGL Suwiped CougBuid”
-613, Guogh LOBSF LFTesTLD



“SSSFHeT WEGL Crsd euraTrgeaTanet GLITEILD pupF
PaBgamh pmow Fpiemwouyd CLIHenLOW D CVFI
Gangdyid @eoreveiT gd@Lb CLIThelemesrd CBTETATTLOC) &M%
®euSFeueT CLITILD BbSTTUITBISET LOGTEIT 6T TMTEOT”
-614, G BSF L FTesTLD
Eight divine qualities are manifested on the person on annihilating his eight different
karmas mentioned above.

Ghati karma: Quialities manifested:

1. Gnanavarniyam - knowledge obscuring - Anantha gnana : Omniscience

2. Darsanavarniyam - Faith obscuring - Anantha darshana: Perfect perception
3. Mohaniyam - Deluding - Anantha sukh : Eternal Bliss
4. Antarayam - Obstructing - Anantha veerya : Omnipotence
Aghati karma:
5. Vedaniyam - Feeling producing - Vitaragatva : Freedom from likes & dislikes
6. Namam - Body determining - Arapatva  : Formlessness
7. Gotram - Status determining - Agurulaghutva : Freedom from status
8. Ayushyam - Age determining - Ajaramaratva : Freedom from births & deaths

That’s why the * Jina Paramatma’ is called ‘eressr emrggmesr’. The other couplet in the
invocation chapter refers to Him as below:
“CGamafed QUITPuUID HewTLle0Bov 6TesT (5 6WTSS T6tT
BTEDEIT UGHTEISTS HEM60”
-9, sLa6iT umpS I, HmsSmer

The head that does not bow down at the feet of the Lord with eight-fold excellence is

worthless as a head with the defunct sense organs which do not respond to sense stimuli.

“@emL_ufeor gprersCar® ST P afPuwiG GerLib

@enL_w i B Qeitenio afFss CangSymiser @eTenLo
DjenL_UTOT Y| @ESTENLD BIBSITUIBISET B)6STENLD
2_enL_WIGIET WTaIET Lpml Beia]efgisd @emmaieatmGo!”

-12 - 74, @L_moewl Paer®

The one who has attained infinite wisdom, faith, power and bliss without name, clan, life

span and impediments is revered as God.



In almost all other religious faiths, it is believed that all the living beings are rewarded or
punished according to their karma by God. Karma is believed to be an automatic phenomena
happening on its own without anyone’s control. This is stressed upon by a quartet from
Naaladiyaar as follows:

“LIsvevTeyeiT 2_UIgFI aTIq)ILD &HLpSHEHTDI

UedBTLD FTUIpTIgd Car_ed - ClgTedenev

LippafeneTu b BF5S56Tenog G euedeGTLD SmolFuIs

Fpauenesr prig s ClaTaTDS”
-101, prevguimt

As a calf can identify and reach to its mother in a herd of numerous cows, so is the karma

that can identify the doer to yield results even after so many births and deaths.

The Jaina faith instills a belief that all the living beings experience pain or pleasure

according to their individual karmas.

“Hen et alenGHH 6T HeHesT B mILILITEST;
afemadT aTMBHHGT ATHST B{mILILITEET”

“© L1emLIg HITDEIGHT H6osTewl T & Lq-LILIT6ET;

SLIwLF O\FuIBe6T 6T w6t O\LImIeTesT”
“CaxHeuret & HeweorLiLimesr”
“@femrp p&Tm CLITL L_T6d Frewy eiTmI (peward@HLom?”

“B 6T aFNET BHTEWSTF Fr(HLD “

“PenerTdEd B60THSG”
“As you sow, so you reap!”

The above proverbs both in Tamil and English reveal the truth that whatever one does,
would be rewarded accordingly and also insist that one should not indulge in any harm to others

in one’s thought, word and deed.

It is a common practice to refer a fortunate person as ‘Q&T(BSFH MeugFeuaT | OFTHSSI

eeuggeuer’, as it is believed that the luck or fortune is the outcome of meritorious karma of the



previous births and the person referred to as above is supposed to receive what was given by him
/her in their previous births.

“wpet Qi pevafeneT apl B GeTiHF ClFuIwIng T,
L9er Qi Q&Feveurd QLImed 9Con? eweusCLr®
@561 QlLITHeT C\FUIW 6TeRTewINUISSTED, 6T6IT YLD ?-
WPS0 @evmisG 2erHuid @ed”

-312, LpOwmf

If one has not done any auspicious karma earlier, then one can never has the chance of
acquiring great wealth as there can never be any earnings for those without capital.

Newton’s third law of motion says as follows:
“For every action there is an equal and opposite reaction!”

A soul takes birth in hells or in animal and plant kingdoms or in the lower levels of
human forms of existence, by its inauspicious karma and takes births in heavens or in higher

levels of human forms of existence by its auspicious karma. This is represented by the symbol
‘Swastik’. This word can be split as follow:

‘swa’ + ‘astik’ = ‘swastik’

‘self’ + ‘existence’ = ‘the existence of the self or the soul’

Gaeu &5

He Froar

aflevml &H

B £F)

The four hands of the symbol imply the four realms of existence. The hand that is pointed
upwards denotes the birth in the heavens, the hand that is pointing downwards denotes the birth
in the hells, the hand pointing to our right denotes the human birth and the hand pointing to our

left denotes the birth in the animal or vegetative forms. Here it is to be noted that liberation is



possible only in human birth as per our scriptures. Therefore one has to make the best use of
one’s birth in human form and try to evolve further by being cautious of one’s own thoughts,

words and actions.

“Savve sayakammakappiya, avvattena suhena panino.
Himdariti bhayaula sadha, jai- jaramaranohi bhidduya”
-1.5.2.33, Sutra Krtanga Siitra

All living beings own their present form of existence to their own karmas. Unable to
express the endless sufferings that they undergo, they take various forms in the fourfold

existence and remain fearful of birth, old age and death.

“jam jarisarn puvvamakasi kammam |
taheva agacchati sarmparae ||”
- 2.5.2.33, Sutra Krtanga Sutra

“Past karmas will catch you definitely in the future”

“kadana kammana na mokkha atthi.”

-4.30, Uttaradhyayana Siitra

“None can escape the effect of their own past karmas”

Thus the karma theory is based on the cause and effect relationship.

The pursuits of human life are four in number namely:

Dharma
Artha
Kama

Moksha

A w np e

The commentator Parimelazhagar points out that the chapter on “Vinai’ is kept at the last
of the main division on ‘Dharma’ i.e., ‘Aram’ and just before other two main divisions ‘Porul’

and ‘Inbam’, the first three of the four pursuits of human life.



As the dharmic activities of the mind, speech and the body attract ‘punya’, the auspicious
karma that leads to wealth and pleasure based on the principle of cause and effect and on the
other hand, as the non-dharmic activities attract ‘papa’, the inauspicious karma that leads to
poverty and misery there upon, the minor chapter on ‘Vinai’ is kept at the end of the first major
division ‘Aram’ but before the other two major divisions of ‘Porul’ and ‘Inbam’ as ‘Dharma’

1.e., “‘Aram’ is the forerunner of the other two.

‘Dharma’ is the cause and ‘Karma’ is the effect and ‘Karma’ is the cause and wealth and
pain & pleasure are the effects.

eTem&TLI LI6D LD gD FravssTIg, STLD GlasmesorL_

afemerTL) LiwietT Gloul 2_mIFed BjehSF, TMGTSHSILD,

s ppmmTenio sTeTBL; DiFHICau,

SWLI Lif pppT GPES
- 362, LiypOwmf

The earth dug out from a pit would not be enough to level it again. Similarly even if one
realizes that one’s sufferings are due to the karma accumulated from many prior births, the same

would not be annihilated so easily.

All the couplets in the minor chapter of ‘Theevinai accham’ reiterate the same and warn

us to be watchful of what we think, speak and do.

“Buiemeu Fuwi LIS eomed Suwieneal
Suiib DjepFLs LBLD”
-202, Safemer H|FFLD, HHSGH DT

Evil deeds committed for the purpose of obtaining temporary pleasures, ultimately result

in great misery. Hence sinful acts must be dreaded more than scorching fire.
The same is highlighted from the Bible which is as follows:

“The Lord Jesus Christ admonished his principal disciple Peter, when he drew out his
sword in defense of the Lord; to sheath it back again and said, ‘all that shall take the sword shall

perish with the sword”, as an evil gives rise to a chain of evil.”

—Mark16-52



“DIPATEWIGT 6TEOETLD HeWeV 6TETLI HuLl
CFpIeumid@Ld GIFWILIT aTL_6D”
-203, Salenesr jFFLD, H(IH% S DT
“oppgid LIper Cs® EpmHe Eyder
SIPLD GpLd GippBatcrt Ca@”
-204, Salener HjFFLD, FH(IH% S DT

Do not think of causing harm to others even forgetfully. If a person does it so, the Dharma will

take its turn in harming him.

“@e0eiT 6TeTMI Suleweu O\FUILIDSE O\FuuesT
BT LD LOPMILD O\ IwIibg”

-205, galeneor HiFFLD, H(iHhHEDET
Even during the times of utter poverty do not commit any evil act to satisfy your want as

such a conduct will surely bring back poverty and misery.

“Srinimev gnerlipi QFuiwms GpmuiliLime
STemeT B0 GeuewwrL_mgpmesr”
-206, Saleneor HiFFLD, H(iHhHESDET
If a person wants to be free from suffering then he should not inflict pain to others; otherwise he

will be exposed to suffering due to his own evil deeds.

“He who digs a pit will fall into it”
— Proverbs 26-27

“6TEMGTLILIENS ©_MDT(HLD 2 WIeUT QTeHITLILIENS
afwing 961 QFeTry H(HLD”

-207, Safemer H|FFLD, HMHSGH T
A person can escape from any other enemy but not the sin which will surely pursue him

till his ruin.

“‘Buwieneu OQFuWISTT OB B [FLped FesTemaest

ofwing g 2 oHIHHI”
-208, Safener B|FFLD, HHEBSGHMDET



Just as a man’s shadow follows him wherever he goes, so his sinful deeds will follow him
till he meets his own downfall.

“S TN VTSBTEIT HMTBHEGIT UG TENRTS S GRESTMILD

SIFBTITDS SaTeneorLs Limed”
-209, Salenesr iFFLD, FH(IHhd S DT

If a person seeks his own welfare, he should not think or do evil to other living beings.

Dihi &L L_TesT 6TOTLIGI DIPS LO(HHBIS @Rl

Safener OGFuiwimest eTes 6T
-210, Safewer B|FFLD, F1HSGHMET

If a person avoids harming others, it is known that he is secure from self-destruction.

Thus all the couplets reiterate the gist of the karma theory. Therefore, a person has to be

always alert and vigilant about his thoughts as they are the forerunners to his words which in turn

followed by his actions.

“LIprgfeireorm apmLIsed Oleuiufer FLogHereorm

LIpLsed TGO 6u(HLD”
-319, @esrerrm OCFUIwiTenLD, FH(H&SHMDET

If we cause harm to others in the forenoon of a day, the hardship will come back to us in

the afternoon.

“@\plgwing sTasrHeomus FQwiefenws; 6)pepCa!
Q& Mg wig gnpPesrmis oeTD - BjgujGar
WPOHLISD SHeTL_TedT LIDaTCa® S6TCE®

LIDLIEed sewT® aIBLD”
-46, LPGImM

“PpoHusD QFuigTeT LIpeT Ca® H6aTCs®

LD LIS sTeTGMIR b LMW Smesst pHLISGev!
- 3 - 4 aufimeir, auEpPaTomemev, FeolILIFSTILD

It is seen that the person causing evil to others get it back the same day.



“peTOFUI aFemeTUIET LILIGTHIUISHIDISH D_60BHDTeD
LereFU1 @femesruest LTt CLimEeomed - pHOFUIenS
pDHMILD FlewewT b HmLomBeued ped G\BEprCe!

FaPOLD Glg-60 LIPwimapesr”
-28, P L\pPFFTILD

The didactic literature ‘Aranerichchaaram’, also says that as the karma of the present

birth associates with soul even after having experienced the outcome of the karma of the past
births, one should not frail from Dharma that enables oneself to perform good deeds till one’s

death.

“apeiTised CBHeuedt eTedTay CLOMULIGIHIL 6T L{SLOLILIL L _T6sT
LPesTLIsed CLiwIST eTesTml LISTO\FONGI @) LoLILIL L M6bT”
- GohLopBy LYFTessTLD

This verse explains how the minister Satyakodan, the villain character in the Tamil

literature ‘Merumandhra puraanam’, was initially adored as a celestial due to his meritorious

deeds but was abhorred as a demon later due to his evil conduct. This was all due to his

deviation from the righteous path.

“Imisg @erert OQFuigader Cuengeno @edenev
LIpidg @eterigl etarmiCuir @G
afsF afenarsg afenaralenarLiLig &rewr_edeT

L9sgib o _arGeur LD ”
-83, BWOpHFFTYLD

The didactic work ‘Aranerichchaaram’ says that there is no greater ignorance than doing

harm to others as by doing this, one causes hardship to one’s own self.

“efeneTL) Liwib ety @61y, Caupmienio C&TeT®,
Pevarggis L9or uesflin QFdnureny GeueT@®Ld; -
L&t Q\LImesT D@ FrewTmIHeST LpmI CVEMLDLIT DjesTevTmu! -

SATEG @)&TETT, @6TeTT LIDTSS”
-266, LG IWMY



One should not indulge in any evil deeds to others without the fear of karma as the evils

done to others would result in evils to one.

The effects of karma:

“‘Dips Ol@mewTL_ eTedevmd BipL1IGLIMD @l fgnid
9w LIWIS@GLD BHLITEOHE”
-659, afemerggruiento, HpdHEGHmeir

What is acquired through tears shall be lost with tears. A good deed may appear to fail in

the beginning but will ultimately bring great blessing.

“FuBBmed ClLITmHeT OFuIS5CS LOTiGDHed LIFrioL

&reoggleo Bir Quuidfuipmy”
-660, afemetsgruiento, $wmabeHmer

One who acquires wealth by fraudulent methods and gloats over his success is as silly as

a person who stores water in an unbaked clay pot.

“pan Lpred Carearmd HenFaleTenio enasLIGLITHeT
Gumanpred CamesTmiLd Lo1g ”
-371, oemp, HHSSHDET

Acquisition of wealth is by steadfast effort which will appear on account of a good

destiny; but evil destiny is the cause of lazy indifference resulting in the ruin of wealth.

“IBeDEVEME 6TELEVMLD BuIeumd FuieyLd
Bedevaumd GlFeayd CFwIN@”
-375, eanp, HmE@mer

In cases of acquiring prosperity all good means may end in frustration whereas all bad
means may prove successful; such is the ironical play of destiny.

If the wealth earned through righteous manner, is spent on charity it attracts ‘Punya’, it is
called ‘Punyanubandhi punya; but if the same is spent on bad ways, it is called ‘Papanubandhi
punya’. Similarly, if the wealth acquired through fowl means is spent on noble causes, it is

called ‘Punyanubandhi papa; but if is spent on ignoble ways, it is called ‘Papanubandhi punya’.



“pesremLow|id FenowieTCGor pred eupgnm Crimg”

-3366, 202, s1bL1 griomUIeHTLD

“LIPUPeILD RpSBTOUTLD LITEIEV 2 _UISHIF
Qemfufgyid Cunasm BLo”

-376, oserp, HHESHDET
Whatever is destined not to be one’s own will slip out however firmly it is held upon;

whatever is destined to be one’s own will stick to one even when one tries to cast it away.

LD QVLIT(HGITHGT DhGHLD BjeW6eu WITTdH@GHLD BY%CE TessTewTmL
GumbOummeTser CLTGLD Bjeweu QLITHUIGET eueHS 6LGHITERTLD
-848, Fous FHgTLoewsl

To secure wealth or to squander the same is the outcome of one’s karma.

References from Tamil epics:

The authors of the Tamil major epics ‘Silappathikaaram’ and ‘Seevaka Chinthaamani’
never miss any chance to mention the karma theory. Karma theory sails along the full

length of these epics.

Few quotes on karma in Silappathikaaram:

“serpafeneT 2 (hgFl bl 2L (HLb”
-57 auf, udad, PeoliLiFsmyd
“oerpafeneT 2 (DD TS 60T”
-52, euf, smesred eul, ool iLidsmyid
“oampe TN 6T HWL_@) ©_6ITGTLD FHIFLILI”
-4, auf, prGETeRT STWS, PeoLILIHETLD
“LicsTen L 2arpafenast 2 hd0)He6ir”

-217 euf, QETemeIEHGT HTMD FOLILIHSTILD

“seripafemest gL’

-59 auf, ausGeny sreng PeoLliLiFsmyLd
“D6l_6D HTVIHGI eILPTNET 2_(HS0\BLpdk
g L_ngl L9FBg”



- 59 - 60 aufser, BiliLewL sreng, FeoLILiBsmyLd
Consequences of karma in Silappathikaram:

“@IemIT ATEWET HTEVLD D F6F6IT WIT6LFILD
Penamwieor GeubLicir Gz pmesTnds
SBTPUI FTEUETH Fn UId SH6ITELHEITSH
Q& meTay jFfeoLoL] C\@memTia FRIG “
-27 -30 aufserr, FeoliiFsmyid

Since it was the time to reap the results of the earlier karma, the king adorned with a
garland of neem flowers without any proper enquiry ordered his men to bring the anklet
by killing Kovalan.

This reminds us of the following couplet.

“Cueng LBSSL Qo] 29T IPe| SIEDDILD
DhB6O 2arLp 2 MM HHL_"

-372, oeanp, HmasGHmer
If evil destiny arises then will produce folly; but when good destiny arises it will result in

gaining of knowledge.

Similar thought has been highlighted in Pazhamozhi.

“EUTPUIGT QNS FHIHLOLD B{H6OTTED
S Pafener 2arGrp HHLD”
-203, LOwmp
“eTbapml Giwigd QFICHT Muwimeugid
Soapml SIwpdH Prgs OleuarCo
afupLdCeumer @L L augpaied FrLid
vl L e prgederr s GHeny Caelr B
2 _106WLD QIMRTOUD FI(BSD BTENGOF eeveees »

- 166 - 170 aufzeir, S_HenT STenS, LOFHINJESTRTL LD, FOLILISSTILD

The epic ‘Silappathikaaram’, narrates the story of Kovalan and Kannagi and states that
the miseries they had undergone were due to his past karma. The lines 146- 160 of
Katturai kaathai , Madurai kaandam elucidate the previous birth of Kovalan.



Kovalan in his previous birth known as Bharathan, was employed under a king.
Sangaman was a merchant from a neighbouring kingdom who made an entry into the
Chola kingdom in the disguise of a spy. Bharathan abhorred him so much for his non
adherence of the vows, that he complained to the king that he was a spy. Sangaman was
killed and his wife cursed Bharathan for this. Owing to this karma, Bharathan had to

suffer almost in the same manner in his life as Kovalan in Pandiya kingdom.

Few quotes on karma from Seevaka Chinthaamani:

“SNpGISTLD QETETD STSS DjBbSeu BITiss
SjempFesT CLITESLD 6TEOEMLD DjeuFeuis@ sihenn prTCer!
DIMHSET QUTAPLD BTEHLD”
-213, Fous Fpgmoesd
All the people are destined to enjoy their pleasures according to their levels of austerity;

their spans of life also depend on this.
“euemibLiL GeuesdTL_ TG wWimiwimpLd @edemev
Djarpget CUITSLD BjeugeugTHDTed”

-103, preoig urmi
There is no one who will not wish for one’s own prosperity; but each one is entitled to

one’s enjoyment only according to one’s own karma.
This reminds us of the following couplet:

“QUSHBBTT UGHDD UemEWIveOTeD CHmig
QBTSSBTIHSID SIIGH0 "

-377, oanp, $HHdS 6T
Even if a person is able to accumulate wealth by crores, he cannot enjoy them all but for

that little share that is allotted to him by his destiny.
Consequences of karma in Seevaka Chinthaamani:

Seevakan, the hero of the epic, ‘Seevaka Chinthaamani’, was to be brought up by
his foster parents as he had to suffer for the karma for separating the cygnets from the
mother swan in his past life.

Thus it is made clear that one can never escape from the pangs of one’s own

karma.



The karma theory strongly advocates that all the pains and pleasures suffered and
enjoyed by the living beings are the result of their previous karma. Hence one should bear
equanimity in mind in both situations of pain and pleasure as both are the outcome of
one’s own doings in the past. Therefore one has to remain always alert in thought, word

and action.

Contemplating over karma:

Though it is a normal human tendency to feel miserable and ponder over ‘why me?’ at

times of pain, no one feels the same at times of pleasures.

This is brought out well in the following couplet.
“BGITMHTLDHTED [F6VGVGUTSE STGITLIGUT BJGSTHDTLOSTED
VD) LI 6TeUGT?”
-379, oarp, HmasGHmer

Why is that the people feel satisfied at their fortune but complain over their miseries?

Whatsoever one plans to avoid falling prey to one’s karma, he will not succeed but to fall

a victim to the same as it is most powerful than it is thought to be.

“oarfesr GLI(Heued wimreyar LoH YD TTM)
SPDILD STET APBSIDILD”
-380, oarp, HmasGHper

What is that more powerful than the destiny? It precedes even the thoughts of

considering the preventive steps to avoid the same.

The only way to face the effects of karma:

The Sangam poet Kaniyan Poonkundranaar, stresses on the point in his poem as

follows:



"SI0 peTYILd LI S g
Cpraeiw sewfsid sjeupmCpmi jeiresr”

-45,p prepnpi
Pain and pleasure are not caused by others but by our own karma.

“FISQILD LIDGBD STEILD FeTaTMSITL LILIGFH T By GHLD
SVILD DP@LD 6T6DOMLD Do CILITHL & BuiedL| SesoTL_mu
Gpraepid LifayLb eTebeomd picwTgmenTiey GeTentd BerEGm!”

-269, Fous LHFmoewst

Death and birth happen according to one’s karma; gain and loss of wealth are also due to
the same. To feel happy on the occasion of birth and gain of wealth and to feel depressed

on the occasion of death and loss of wealth is only due to ignorance.

“LIqheupbGl FTeOLI LIOTO)HT6D 6T6TR 6TEwT600!
RUHEUBSLD D _6TeTSHF ©_aIF 60 cpLfifesr!
Qeupeupsd FuTLILD @B @ LS Gevmedr
PHEUST 2_fMG 2 6rTid eTereioTCp!”
-45, euewerwimid

Avoid feeling dejected on experiencing miseries; and also avoid rejoicing over
pleasures. Considering both to be the outcome of the karma, try to maintain a balance
between the extremes. Be clear that the fears of miseries are warded off not by many but

by the Lord himself.

“@feomigaled o 0upLd Lyewrrest afupsPenms il L Guimpgid
DJVRBIGEOH STRGTTET aupFl Si(hehFenp alBIHs CLmpgiLd
LjeobLIILD Hpeyd CYpesPm) OLITedBID BTN G LITeTETTIHSI
2 ewapgwips Coprermer arpafenet eTeTm eI L meor”
-1167, Fous FHgmoest
Even while being jailed under the orders of Kattiyankaaran and while being

released by Sudhanchanan, Seevakan neither grumbled nor rejoiced over these
happenings as he thought that these were due to his past karma and remained equanimous
in both the situations.

Thus one has to realize the ultimate reality of life and act accordingly.

“EILIheMLOGGLD eTemeTF FPMIHLOGEGLD FHGLD
&G &L L _anerTd H6d”



-505, Oz Mbg Qsafsem, Smé@ner

Whether a person’s credentials are worthy or otherwise is to be judged by his

deeds, for that is the real touchstone.

“6TLOG GG SHIGHERTWITEUTT WITeui?’ 6TedTm) 6TevsTEROT,
SLOGGHD SlweRTWITuTid Smb C\FPFHed GeouessrLrm;
LInis@L LIpi QFuieugl getn 2 arGLr? Gevenev;-

SL0&G) LO(hSSHIUIT SITLD”
- 56, LipQwmfp

One need not contemplate on who would be one’s companion. As there is nothing others
can do for the rest, one should be one’s own protector.

A similar idea is reiterated in ‘Aranerichchaaram’, a didactic work under the

‘Pathinenn keezhkkanakku’ classification as follows:

“GeiTes'e0 LIPFevemev Gguteud Q\ppBmHLIe
RSTDTILD et OB PeoeorGesred - FesTement
@empeucTns OFuieuTend FTERTSTET SHeTENTSF
PoiaueTrd OFuIauTgyILD FTesT”
-77, P OpYH\FFTFLD

If a person stands steadfast in righteous conduct, there is none other than him in

divine hood; if he doesn’t, there is none lower than himself. Hence it is he alone who

makes himself supreme or otherwise.

“STCST HATHGHLI LIHEUGILD HL L TEILD
STCST ST @) LOMIEHLOU|LD @LDEDLOU LD
STCar et OFUIG afemSTLILILIGT FIUIGSHe0Te0

STCeT OTEGHS HM”
-150, Hp QY FFTyLD

The enemy who causes hardship and the friend who extends help to a person is
none other than himself. He is the sole cause for his pleasure in the present and future.

As he experiences pain and pleasure according to his karma, he is the witness for himself.

This point is stressed upon also in another didactic text, ‘Naaladiyaar’:



“IbSITEI M VS ST F6GITEMET [FMILILITEILD F63T60 63T
Pemevdsesds Sp @GaTeID Heneoufgnid
GoairGLoed o wiipg FoliLimgib SeTenaTs
SOOUWITESF C\FUIITEYILD ST6oT”
-240, preoiguimi
The person who elevates one up to the higher levels, who pushes one down to lower

levels, helps one evolve to the highest level and makes one steadfast in the manifestation

IS none other the person himself.

Thus one should always contemplate over the realities of life, be equanimous to the pains
& pleasures and ups & downs of life and try to refrain from causing hardships to other living
beings thereby evolving further more in finding a way out of the cycle of transmigration to enjoy
the bliss of liberation. The Universal Bible, Tirukkural guides us in this path of vigilance by
conditioning our thought process to take life as it comes to us and tread along this path in a

balanced manner.



